Indians at Hampton Institute, 1877-1923
By Donal F. Lindsey (Champaign: University of Illinois Press, 1995. 305 p. Cloth, $39.95.) O ne of the most interesting chapters in the history of American Indian education took place at Hampton Institute (now Hampton University) in Virginia in the late 1870s. There, an industrial trade school for blacks, founded and controlled by white reformers, opened its doors to Indians. It served more than 1,300 students from 65 tribes or nations until 1923, when the Indian program officially closed.
A bold and unusual initiative for the time, the idea of educating blacks and Indians at the same school struck a discordant note with majority views about race relations and brought about intense scrutiny from outsiders. From beginning to end, Hampton's work with Indian students attracted spirited supporters and ardent critics; both left a paper trail brimming with the sound and fury of white Americans debating the education and role of blacks and Indians in American society. This plethora of letters, memoirs, and treatises, along with Hampton's penchant for detailed record keeping (1.2 million items in the archives) has left a voluminous database on the origins, development, and demise of Hampton's Indian education program.
This book, part of the Blacks in the New World series, compares black and Indian education, although its primary concern is Hampton's Indian program. In the author's view, the program's significance lies in what it tells us about the racial thought and politics of the time. Examining in great depth the ideological, social, and economic forces that shaped the course of black and Indian education nationwide, he argues that Hampton's white leaders and supporters used the different experiences of blacks and Indians with American society to develop accommodationist education programs for both groups. Underlying Hampton's educational philosophy of training "the hand, the head and the heart" was white racism and its preference for educational opportunities that prepared students to accept white control over their lives and future.
According to Lindsey, white Hamptonians used Indians-whom they saw as "savages" untutored in the religion, language, and customs of white folks-to rationalize an education program for blacks that promoted sectional reconciliation and the separate-but-equal doctrine evolving in American society. Black students were encouraged to serve as role models and teachers to Indians, who were less familiar with white culture. The black role in Indian education, Lindsey argues, was designed to help diffuse black bitterness at the betrayal of Reconstruction's promises of land, freedom, and equality. At the same time, through interaction with blacks, Indians would acculturate to white culture more quickly and become more accepting of American domination, including, among other things, treaty abrogations and exploitation of Indian lands.
While Lindsey provides fascinating evidence in support of his interpretation and offers valuable insights into the racial thought and politics swirling around Hampton, there are problems with his thesis. White Hamptonians did not need Indians to develop an accommodationist education program for blacks. Its primary ingredientsthe widespread belief in black inferiority and the social Darwinian theory of stages of human development with whites at the apex of civilization-were alive and well in American society and familiar to Hampton's founder, Samuel C. Armstrong, and his supporters. It is also doubtful that their "superiority" over Indians provided black students with much comfort in accepting the direction of racial policies and practices in the post-Civil War period.
In addition, the schooling developed for Indians at Hampton was not unique; similar programs emerged at Indian boarding schools throughout the country. None of these needed the example of black acculturation to develop a curriculum fostering Indian acceptance of white culture and domination. Most educators at the time, including those at Hampton, regarded Indian culture as the great stumbling block to absorption into American society. The only difference was that at Hampton pride in cultural heritage was encouraged to promote acceptance of white culture, whereas at most other places the strategy was to eradicate Indian culture. As might be expected, Hampton's deviant approach heightened controversy over its program, but the intended outcomes were the same.
As some revisionist historians are wont to do, Lindsey at times stretches to make a point. For example, his contention that Hampton's Indian education program started in 1877 with the arrival of one Indian student fails to be convincing. As the evidence he provides makes clear, it 280 MINNESOTA HISTORY Book Reviews SUMMER 1997 281 began in 1879 with the Indians released from imprisonment at Fort Marion and brought to Hampton when no other eastern school was willing to educate them.
From an American Indian perspective, the most serious weakness of Lindsey's study is his coverage of historical and cultural experience. The author's approach is largely a synopsis of Indian policy directives with a focus on education. One should not confuse the historical and cultural realities of Indian life with American Indian policy.
The Indian students who came to Hampton did not leave their cultural backgrounds and experiences with American society at home on the reservation. Their outlook and prior experiences greatly influenced their interactions with blacks and whites at Hampton. While it is unrealistic to expect to see historical and cultural detail for all of the tribes at Hampton, the author could have provided more than he did. One of the consequences is that Lindsey then analyses the complex relations among Indians, blacks, and whites without bringing to the table the factors that made Indians act the way they did.
Students of Minnesota history will find this book to be a good source on the Minnesota connections to Hampton. Lindsey covers Bishop Henry Whipple's strong support of the school and his role in recruiting Indian students. Those who participated were largely from White Earth and Leech Lake Indian Reservations. Among their ranks were Albert Bender, who distinguished himself in major league baseball, and his sister, Elizabeth Bender Red Cloud, who gained notoriety for her work with women's groups active in Indian affairs and education. Descendants of Hampton's students will be pleased to learn that the school's detailed records contain reliable genealogical data and, often, photographs and follow-up information on their life after Hampton, such as marriages and work experiences, based on responses to surveys conducted by the staff, newspaper clippings, and letters from the students to the staff.
On the whole, Lindsey's book is a solid contribution to the literature. His coverage of the Indian education program is richly detailed and well written. The book contains a wealth of information on the thought of Samuel C. Armstrong and his supporters and critics, provides data on the Indian participants often found nowhere else, and covers the controversies surrounding the school with clarity and a keen understanding of the dynamics of racism in American history. While not the final word on Hampton's Indian education program, the book offers a perspective that counterbalances previous works that have soft-pedaled the role of racist thought and politics in shaping the education programs and tri-racial interactions at Hampton. It provides an excellent foundation for further study and reflection on Hampton's "hand, head and heart" educational philosophy and its impact on the history of black and Indian education in America. Stockwell was present as an advocate, organizer, and elected official from the populist movement of the 1890s through the progressive era in the early decades of this century up to the triumph of Farmer-Laborism in the 1930s. In this book, his grandson presents an admiring portrait of both the man and the great social movements of which he was a part.
Reviewed by W. Roger Buffalohead, a member of the Ponca tribe and a consultant in American Indian history and culture. He has served as acting chair of the department of Indian studies at the University of Minnesota and dean of the Center for the Arts and Cultural Studies at the Institute of American Indian Arts in Santa Fe.

Stockwell of Minneapolis: A Pioneer of Social and Political Conscience
To list the organizations and causes to which Stockwell gave his life is to construct a family tree of Minnesota progressivism: Henry George's movement for a single tax, the anti-imperialist opposition to U.S. intervention in the Philippines, the battle against trusts and monopolies, the fight for women's suffrage, the Nonpartisan League, and the birth of Minnesota's conservation movement. Four decades before the civil rights movement, Stockwell was an ally of the Twin Cities' small but emerging black community, and in the mid-1920s, he led a fight to abolish compulsory military training at the University of Minnesota-a campaign that prefigured the great campus struggles of the 1960s.
As a politician, Stockwell was tireless. First elected to the legislature as a Democrat with Populist support in 1890, he served additional terms in 1896 and 1898. Following a string of defeats for state and local office through the next two decades, he enjoyed renewed success, winning all but one legislative election from 1922 through 1938. It was in his later years, as a man in his 70s and early 80s, that Stockwell enjoyed his greatest influence as a legislator. His wife, Maud, was a major figure in Minnesota's women's movement, and together the Stockwells became, in a sense, the first family of Minnesota progressivism.
Clearly Stockwell covered a lot of ground in his life, and so does the author of this biography. In energetic and straightforward prose, Everts paints a picture of both the man and his political context. Those familiar with the broad strokes of Minnesota progressive history will find little original in the author's treatment of major developments. What I found especially interesting, however, were his descriptions of the networks and social organizations that nurtured and sustained the radical spirit through times of movement and quiescence. One of the keys to understanding Minnesota's relatively progressive political culture is to analyze how social-movement traditions are passed down over time. Evert's vivid accounts of groups like the Saturday Lunch Club, the Stockwells' annual corn fest, and the First Unitarian Society demonstrate how gatherings of conversation, celebration, and community sustain political action over time.
Equally helpful were his accounts of some less known but fascinating and important political battles, many of them in Stockwell's hometown. A leading Minneapolis reformer, he sought to rid the city of the machine politics practiced by the legendary boss, Alonzo Ames. He helped start the Minneapolis Voters League in 1904 to bring greater integrity and competence to city government. In 1905 he founded the Municipal Ownership League to break the corrupt relationship between the gas, electric, and streetcar utilities and city politicians. Public ownership of utilities was a passion for Stockwell, one he pursued with vigor as a legislator, private citizen, and repeatedly unsuccessful candidate for city council.
Stockwell was also passionate about the environment, long before conservationism became a national concern. He started local campaigns to clean up the pollution in Lake Calhoun caused by ice-making machines, advocated for public improvement around Minnehaha Falls and Lake Nokomis, and fought for an efficient and clean water supply for the city. His greatest legacy was on a grander scale. As chair of the Public Domain Committee of the Minnesota House in 1933, he shepherded legislation that preserved the wilderness area on the Canadian border and established 13 new state forests. Today's battle over the Boundary Waters was first joined, though in a different context, in the 1920s and 30s, and Stockwell, characteristically, was right in the middle.
Everts, then, has written a biography about a man and the causes he cherished. But what about this man? Everts presents him as many contemporaries saw him: steadfast, courageous, and principled. Of his virtue, there can be no argument. Yet, ironically, this very rectitude makes for unsatisfying biography. As a reader, I looked for the tension, the moral struggle, the human imperfections that make us vital and interesting as human beings. Donnelly, Olson, Franklin Roosevelt, Thomas Jefferson, and Abraham Lincoln were not uniformly consistent or always virtuous. What makes them interesting as leaders is the tension between principle and expediency, ambition and selflessness, that marked their careers.
Did Sylvanus Stockwell ever doubt the righteousness of his positions? Was he ever tempted to put aside principle for political advantage? Did he agonize over whether the proverbial half a loaf is better than none? Everts does present his grandfather as a man who evolved-who embraced a reformer's pragmatism in his later years as a Farmer-Labor legislator. In fact, the old single-tax radical of the 1890s was critical of his party's 1934 platform calling for a "cooperative commonwealth" in Minnesota and the nation. Clearly he was capable of change. Yet we don't get inside the man-perhaps because he rarely revealed what was inside to a wider public.
I don't want to end on a critical note, however. Everts is not a professional biographer. What he has given us is a warm portrait of a man who deserves the gratitude of those who, like me, respect the progressive political traditions of this state. More importantly, he has given us the story of a man we can look up to. And in these times, that is no small gift at all. Some source materials utilized in the book are especially rich. In Chapter 8 on the social and cultural lives of midwestern Mexicans, García's analysis makes particularly good use of popular culture, such as film and theater, and leaves the reader wanting more. He proves historians can successfully utilize popular cultural artifacts and constructions to access the stories of previously underdocumented and understudied groups. García also enriches his narrative through the frequent inclusion of personal anecdotes from letters and interviews located in numerous archival collections in both the United States and Mexico.
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One of the strongest areas of the text is García's continued demonstration of how midwesterners' views of Mexican nationals significantly affected their interaction with not only other ethnic Americans, but also with each other, particularly along class, gender, and generational lines. For example, he reveals the complexity of racial interactions when he discusses Anglo-midwesterners who took "Hispanic" dance classes taught by Mexicans and adopted exotic "Hispanic" stage names but were unwilling to sit next to these same residents in local movie theaters. He also demonstrates the Mexicans' ability to capitalize on and subvert these prejudices through tactics such as "renting" Ford-plant identification badges to compatriots because Anglo supervisors usually could not tell Mexicans apart.
Although García admits to focusing on representative communities, the approach is one of the major weaknesses of the book. The problem is occasionally compounded by the uncritical reading of sources found in midwestern historical societies that frequently collected only the papers of large, stable organizations and the oral histories of recognized community leaders. The result is unsubstantiated, uncritical, or contradictory statements about Mexican nationals, especially those of the working classes. For example, without citation, García discusses Mexicans as "the 'breeders' of a labor supply" and as people who drank alcohol during Prohibition, thus augmenting hostilities and pent-up emotions that resulted in violent "shootings, knifings and fistfights." These were unfortunately the same stereotypical notions that many midwesterners held of the Mexican nationals in their midst. Additional oral histories, information from the nonrepresented Mexican communities in the Midwest, or more critical reading of his source materials would add substantially to the complexity of García's analysis.
For many readers of Minnesota History, García's topic may be a new one and his book an important introduction to the material, but for scholars of midwestern Mexican and Chicano history, little new ground is covered. The addition of a general, entry-level historical and cultural history of midwestern Mexicans and Mexican Americans, however, is a welcome and important one. I n addition to their own meticulous journal writing, Captains Lewis and Clark early in their expedition directed others in the company to keep journals also. They indicate that seven of the enlisted men did so, and four journals have survived: those of Sergeants John Ordway and Charles Floyd and Private Joseph Whitehouse in manuscript, and Sergeant Patrick Gass's as published in 1807. The three sergeants' journals are included in these two volumes; Whitehouse's will follow in volume 11.
The Journals of the Lewis and Clark Expedition
We do not find a lot of new factual material in these journals. The captains fulfilled their responsibility by recording distances, direction, natural history, and Indian relations with great care and awareness of the official nature of their records. The sergeants present a less official, more human, response to this great adventure. With greater brevity but, possibly, greater frankness, Ordway portrays the hunger and fatigue, the tormenting mosquitoes, the frozen moccasins, and the dealings with Indians. He is no less aware of the natural history he is observing than the captains, but he relates it more directly to the expedition's food supply than to its scientific significance. Survival concerns are more prominent than the grand purpose of the expedition, as recorded by his commanders.
The journal of Charles Floyd is brief-from May to August 1804-due to his death. (He was the only man to die on the expedition.) Floyd's observations are, in general, terser than Ordway's and frequently reflect his interest in the quality of the land through which he passed from St. Louis to the vicinity of present Sioux City, Iowa. Patrick Gass's journal, having been edited for publication, lacks the irregular grammar and orthography of the others. More easily read, if less colorful, Gass's observations and coverage of certain topics are individualistic and sometimes unique. His background as a carpenter probably dictated his interest in the construction of Mandan and Hidatsa houses, and he alone gives a good description of Fort Mandan. His curiosity led to a lesson from the Shoshone Indians in starting a fire. He was often very observant and admiring of native technologies, and he comments at length on native social customs. He was also more frank than any of the other journalists in the matter of relations between men of the expedition and women encountered en route. He was sometimes scrupulous about detail, inventorying the moccasins on hand before beginning the return trip (338 pair) and recording the animals killed for food and rainy days during their wintering in the West. Gass's journal went through seven editions between 1807 and 1814. Its popularity is understandable, and it remains a very interesting read.
In editing this series, Gary Moulton has provided useful links between these journals and those of Lewis and Clark. He refers the sergeants' more brief descriptions to the greater detail found in the officers' journals and the editorial comment found there. Yet there are instances where the sergeants' information is not found in the longer journals. The commentary by Gass's original editor, David McKeehan of Pittsburgh, provides useful insights into contemporary knowledge and attitudes.
The major failing of these two volumes is in their maps. Black lettering on dark gray background makes them difficult to use. In all other respects the series continues at a very high standard of publication. 
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